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same as on preceding days, the drop of frecal dry 
matter actually collected, 13·7 gm. to 4·5gm., repre
sents a refection of 9 · 2 gm. or 67 per cent of the total 
passing the anus. Similarly when the collar was next 
replaced the rise in frecal dry matter from 13 gm. 
to 28 gm. represents a minimum refection of 15 gm. 
or 54 per cent-the real figure being higher if one 
assumes a tendency to greater retention in the tract 
when refection is suddenly prohibited. 

Naturally the degree of refection varies with each 
individual rabbit, with the amount of food, probably 
with the chemical composition of the food and with 
disturbance of habit by intennittent collaring. In 
the last mentioned experiment the refection level 
apparently varied from 54 to 82 per cent at different 

periods, and in the first experiment, in which elimina
tion of copper was spread over -five weeks, the average 
daily refection must have exceeded 80 per cent of 
the total freces passing the anus. 

A further point of interest is the difference in ash 
content, on a dry matter basis, between 'day' and 
'night' freces on the particular diet employed: 6·5-10 
per cent in the 'day' freces and 11·7-14·5 per cent in 
the 'night' freces. Further investigations are in 
progress regarding other differences in chemical 
composition and on the relation between time of 
feeding and the appearance of pellet types. 
1 Morot, Ch., Mem. Soc. cenh'. mid. vet., 12, Ser. 1 (1882). 
1 Madsen, H., NATURE , 143, 981 (1939). 
' Taylor, E. L. , NUURE, 143, 981 (1939). 

CHARITY AND THE STRUGGLE FOR EXISTENCE* 

T H. HUXLEY in his famous Romanes Lecture 
• startled the University of Oxford by saying, 

or seeming to say, that the cosmic process as repre
sented by the struggle for existence "works not for 
righteousness but against it". Apparently his con
tention was that the use of tooth and claw was to 
be contrasted with the more civilized methods of 
maintaining the race in being. Huxley, however, did 
not define the precise function to be attributed to 
the higher morality as a means of survival. It 
remains, therefore, for the anthropologist to inquire 
what actual evidence there is for the view that what 
is salvation for the brute, or even for the savage, 
spells damnat.ion for a reasonable being knowing good 
from evil. 

"Real progress is progress in charity, all other 
advances being secondary thereto"•. Huxley him
self would have been the first to insist that what he 
terms ethical process involves 'charity' as a typical 
manifestation of pure goodness. If 'charity' then 
be taken as a mark of the spiritual man, how far 
does a disposition towards it set him at variance with 
his fonner self, the natural man ? 

Now, on the plane of anthropology, Dr. Marett dis
claims at once any intention of trying to determine 
more than the biological function of morality, and in 
particular that of charity as its crowning grace. -This 
method can at least furnish an external criterion of 
their worth. On a long view, such as that taken by 
the anthropologist, it becomes plain that certain 
types of conduct are of greater biological advantage 
than others--that they promote the survival of those 
who live accordingly. Further, they have the ad
vantage that the anthropologist, who must with his 
evolutionary outlook insist on continuity at all costs, 
can recognize in man a steadily increasing purpose 
to make the best of his life, and he cannot but treat 
primitive and advanced morality as lineally related 
expressions of the same basic motive. 

Charity would seem to be rooted in mother-love, 
on which the protracted infancy of our species makes 
it specially dependent ; for they both involve a like 
readiness to give regardless of desert and with no 
thought of a return. At the same time, having 
regard to certain tendencies in human nature in 

virtue of its bi-sexual constitution, justice may be 
linked with fatherhood, while a certain virtue which 
may be roughly identified with holiness represents 
the effort to transcend the psychological opposition 
between them. 

Justice then may be regarded as the outcome of 
male masterfulness, which in course of time establishes 
a system of rights and duties having strict reciprocity 
as its ideal limit. Father-right, however, has prevailed 
over mother-right in the evolution of the greater 
society, so that modern civilization is threatened with 
a type of authoritarian State given over to a harsh 
legalism insufficiently tempered by mercy. That so 
one-sided an exploitation of man's spiritual resources 
is unhealthy is possibly illustrated by the fact that 
the world's successive civilizations, all alike built up 
on power politics, hitherto have invariably come to 
grief. 

Family life, however, outlasts the decay of nations ; 
and for the anthropologist, it is suggested, the key 
to the understanding of human development on its 
moral side is not so much the evolution of the State 
as that of the family. In no department of life has 
experiment played a greater part, though only on 
the cultural side is this possible, since the biological 
conditions are virtually fixed. It might even be 
argued that the whole social process is fundamentally 
an attempt to resolve the temperamental conflict 
of sex into a harmony sufficient to ensure the con
tinuation of the species. 

Here then in family life lies the best hope of 
striking a balance between gentleness and firmness 
in human intercourse. 

As for what has here been called holiness, the 
history of religion shows that there have always been 
high-minded persons who tended to turn away from 
sex as too disturbing a factor in the moral life. But 
to starve by way of sublimating sex can at best be 
but an indirect way of promoting the survival of 
the race. It must be left rather to ordinary men and 
women to make their characteristic but diverse 
contributions to a mora)ity which will ever consist 
in a compromise between discipline and love. Such 
is the two-fold aim of that traditional nurture which 
has become man's second nature and alone can bring 
him safely through the age'l that lie ahead. 

• Charity and the Struggle for Existence (Huxley Memorial 
Lecture for 1939). By Dr. R. R . Marett. Pp. 14. (London: Royal 1 "Head, Heart and Hands", by R. R. Marett, p, 40. (London 
Anthropological Institute, 1939.) 1935.) 
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